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AHoTauus

Baba Tomomumwu. Kupkeroposata abcypaHoCT Ha cbluecTByBaHeTo U TaHabe Xap-
3ume. LlenTa Ha fafeHaTta cTatus e ussicHsiBaHe BNUSHUETO Ha naeute Ha C.Kupkerop Bbpxy
(hopmMMpaHETO Ha MUporniea W KOHLENUMATa Ha eduH OT OCHOBATENUTE Ha CbBPEMEHHaTa
AnoHcka dmnocodms Tanabe Xapsume (1885-1962). ABTOpbT aHanuavpa Tpu eTana B
CTaBaHeTo Ha cunocodckns mupornes Ha T.XaAsuMe: eTambT Ha 3aHWUMaHWsTa My C
TEOPETUYHA NOTMKa, eTambT, CBbP3aH C 00y4eHneTo My B F'epmaHus, ¢ dunocodckute uaen
Ha HEMCKWS MOeanu3bM, Ha AnanekTkaTta, couuaniHata OHTONOTUS M eTambT, MOCBETEH Ha
cunocousTa Ha penurusiTa, Ha unocodckms npaLuroHanmsbM 1 Ha ngente Ha C.Kupkerop.
VicTopuko-punocockoTo m3cnedsaHe Ha (HopMUpaHeTo Ha ugeute Ha T.Xagsume B
JafeHaTta paboTa BKMOYBA aHanuaa Ha MpoLeca Ha pasbupaHe OT SIMOHCKWS MUCIUTEN Ha
ONpefeNneHn OrpaHWYeHnss Ha pauuoHanuama, Ha HensbexHocTTa OT 0OpbLUaHETO KbM
Pa3MULLMEHUS 3a CbLUHOCTTA Ha COLManHUs 1 MHAMBWAYaNEeH KOHMIMKT, Ha napafoKcanHocT-
Ta W OTPULAHMETO B PEanHOTO CblUeCTBYBaHe. M3cnegBa Ce UsAn pen KaTeropuanHu
B3aMMO3aBUCMOCTH, CBbP3aHM C KOHUenuusita 3a abcypgHocTTa Ha OuTweTo, HerosaTa
“paumMoHanu3auus, ¢ ugeute 3a ,abCcoMOTHOTO HWLWO", C B3aWMCTBaHOTO OT T. Xaasume OT
Huwmpa, ,06e4uHeHMe MOCpeACcTBOM OTPULAHWETO”, AuanekTukata M3BbH PaLMOHanHOTO
MuCrieHe, unu ,abcontoTHaTa auanektuka” u T.H. ABTOPBT Ha cTaTusTa nogvepTasa No3vTuBe-
HWS XapaKTep Ha Bb3NpUATUETO, pas3bupaHeTo n MHTepnpeTaumsaTa Ha ngeute Ha C.Knpkerop
oT T.Xag3ume, cTpeMexa Ha SMOHCKUS MUCAIMTEN Aa M3SBW MO3UTUBHUS CMUCBI B UAEUTE Ha
,BEMNVKNS AaT4aHWH" 1 @ ONpeseni TAXHOTO 3Ha4YeHUE B CbBpPEMEHHATa KynTypa Ha AnoHus.

Kno4oBM pymu: ekaucTeHLMann3bM, METAHOETUKA, «abCoNoTHa AmanekTukay, upawmo-
HanuabM, abcypn

AHHOTaUusA

Baba Tomomuwm. KbepkeropoBa abcypaHOCTb cylwecTBoBaHuA U TaHabe Xagsume.
Llenbto aaHHON CTaTby ABNsiETCA BbisicHeHWe BnusaHus naei C.Kbepkeropa Ha (hopmmpoBaHme
MWPOBO33PEHUS 1 KOHLIENLMN OJHOTO M3 OCHOBATENel COBPEMEHHOW AMOHCKOWM (hunocodun
TaHabs Xag3uma (1885-1962). ABTOp aHanMaupyeT Tpu 3Tana CTaHOBMeHUst unocodckoro
MWPOBO33peHus T.Xaf3ume: 3Tan 3aHATUS TEOPETUYECKOW NOrMKOW, 3Tamn, CBA3aHHbIA C
obyyeHnem B epmaHun W PUNOCOPCKAMA MOESMWA HEMELKOro uaeanuama, AUanekTuki,
COLMarbHOM OHTOMOMAM, W 3Tan, MOCBALLEHHbI unocoun penuruy,  unocodckomy
uppaumoHanuamy n ugesm C.Keepkeropa. Vctopuko-dunocodckoe uccnenosaHme ¢opmmpo-
BaHus uaei T.XaganMe B AaHHOM paboTe BKMIOYAET aHanm3 npoLecca NOHUMaHMUs SMOHCKAM
MbICAIMTENEM ONpefeneHHbIX OrpaHMYEeHHOCTEN paLyoHaninama, Hem3bexHoCT obpalleHns K
Pa3MbILLMEHNSIM O CYLLHOCTW COLMANbHOM M MHAMBWAYANbHOMO KOH(NMKTa, napagokcanbHOC-
T U OTpULEAHUS B peanbHOM CyLecTBOBaHWW. VccrnegyeTcs Lenbld psg kaTeropuarbHbIX
B3a/IMO3aBUCUMOCTEA, CBA3AHHBIX C KOHLeNUui abeypaHoCTH ObITUS, ero vppauyoHanmuaamum,
ngesmMm  «abCoMKTHOTO HUYTOY, 3aUMCTBOBaHHOrO T.Xagsume y Huwupa, «obbegumHeHus
MOCPEeACTBOM OTPULIaHUS», ANANEKTUKA BHE PaLMOHANbHOTO MbILLMEHUS», UK «abCoMOTHOM
OWanekTvkn» M T.4. ABTOpP CTaTbil NOLYEPKMBAET MO3UTMBHBIA XapakTep BOCMPUATHS,
noHumanus u uHTepnpetaumm ugeit C.Kbepkeropa T.Xagswme, CTpemrieHue SMOHCKOro
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MbICIIMTENS BbIAENUTL MO3UTUBHBIA CMbICIT MOEA «BENMKOTO AaTvaHWHa» U ONpemennTb Ux
3HaYeHMe B COBPEMEHHOI KynbType AnoHuu.

KntouyeBble croBa: 3K3vCTEHLMANM3M, METaHOITUKA, «abCoNoTHas AuanekTukay, uppa-
UmoHanmam, abeypg

AHoTaLif

Bab6a Tomowmiwi. KbepkeropoBa abcypaHicTb icHyBaHHS | TaHabe Xagsume. MeToto
[aHoi cTaTTi € 3'AcyBaHHs BNnmBy ien C. K'epkeropa Ha hopMyBaHHS CBITOMSAY Ta KOHLEnLi
O[IHOTO i3 3aCHOBHMKIB Cy4acHOi SAINOHCbKOI dhinocodii TaHabe Xagsime (1885-1962). Astop
aHanisye TpuW eTamu CTaHOBReHHs hinocodicbkoro cBiTornsady T.XadsiMe: eTan 3aHaTTs
TEOPETUYHOI NOriKoto, eTar, NoB'A3aHui 3 HaBYaHHAM Y HiMeuuuHi Ta inocodCukuMu inesmm
HiMeLbkoro igeaniamy, AianekTuku, couianbHoi OHTOMOriT i eTan, npuUcBsiYeHui dinocodii
penirii, dinocodcekoro ippauioHaniamy Ta igesm C. K'epkeropa. lcTopuko-ginocodcbke
pocnimkeHHs opmyBaHHS igen T. Xagsime B [AaHit pobOTi BKMKYae aHania npouecy
PO3YMiHHS AMOHCBKUM MUCTIUTENEM NEBHUX 0OMeXEeHb paLioHaniaMy, HEMUHYYOCTi 3BEPHEHHS
[0 po3ayMiB MpO CYTHICTb COLianbHOro Ta iHAMBILyanbHOro KOHERIKTY, napagokcanbHoCTi i
3anepeyeHHs B pearnbHOMY iCHyBaHHI. [locmigxyeTbCs Lina HW3Ka KaTeropianbHWX
B3aEMO3anexHOCTeln, NoB'A3aHNX 3 KoHLenLjietlo abcypaHocTi 6yTTs, Koro ippayjioHanisalieto,
inesmm «abcomnTHOrO Hilloy, 3ano3nyeHoro T.Xaasive y Hiwiga, «o6'eaHaHHs 3a AONOMOroH
3anepeyeHHs», JianekTkol no3a  pauioHanmbHUM — MUCAEHHSIM», abo  «abCcomnTHOK
LianekTukolo» Towo. ABTOp CTaTTi NiAKPECMNIOE NO3UTUBHUIA XapakTep CrPUMHATTS, PO3YMIHHS
Ta iHTepnpeTauii inen C. K'epkeropa T.XaasiMme, nparHeHHs AMOHCLKOTO MUCAMTENS BULINUTY
MO3UTUBHWI CEHC ifel «BENNKOro AaHLs» | BUSHAUYUTH iX 3HAUEHHS Y CyyacHiN KynbTypi ANOHii.

KniowoBi cnoBa:  ek3ucTeHUianiaM, MeTaHoeTuka, «abcomnwTHa  AianekTukay,
ippauioHaniam, abeypa

Introduction. The purpose of this paper is to clarify the effect of Kierkegaard’s thought to
a Japanese philosopher, Tanabe Hajime (1885-1962). In order to discuss this theme, a concept
of ‘absurdity’ is focused on. In Kierkegaard's thought, absurdity is a feature of Christian relation
between absolute being and existence. Absolute being, which is eternal and infinite, moves into
the temporal and finite world. Kierkegaard considers this movement absurd for existence.
Because of this absurdity, one cannot understand the relation rationally. Kierkegaard insists
that it should not be comprehended in logic but be believed.

Absurdity played an important part in Tanabe’s thought. He realized ineffectuality of his
own thought for the contemporary society through World War II. After the end of the War, he
reached a deadlock. He concluded that the reason of the ineffectuality derived from rationalism
of his thought. While accepting stimulating suggestions from Kierkegaard's thought, which
emphasized absurdity in the actual world, he tried to his original thought again.

Of Tanabe Hajime. In Europe, Tanabe may not be as famous as Nishida Kitaro, a fore-
runner of Japanese philosophy. This situation is similar in Japan. However, he served as head
of the department of philosophy in Kyoto Imperial University as the successor of Nishida. Also
in the aspect of the thought, he created his originality by repeating acceptance and criticism of
Nishida. Therefore, Tanabe can be evaluated, along with Nishida, as the founder of Japanese
philosophy.

His thought is distinguished in three periods. At first, he studied in Mathematical Philoso-
phy. After studying abroad in Germany, his concern changed gradually to German Idealism,
dialectic, social ontology. Moreover, the experiences of WWII forced him to change his concern
again. At last, the main aim of his thought moved toward philosophy of religion, especially,
human being founded on religion.
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Logic of species (Shu no ronri). Tanabe’s representative thought in the second period is
called ‘Logic of Species' (Shu no ronri). Species (shu) is defined as mediation between
individual (ko) and genus (rui). In other words, both exist not solely but relating each other
through species. The aim of this logic on the theoretical aspect is to explain the dialectic of the
individual and the universal mediated by the particular. On the practical aspect, he considers
the appropriate relation between individual human being and universal human race through
nation state or ethnic nation. In 1930’s, when he addressed this problem, the power of nations
increased more and more. In proportion to this movement, the freedom of individual human
being was restricted. He confronted such a situation and tried to overcome this conflict.

Tanabe argues that the conflict between species and individual is not resolved by rational
ways. In other words, even if the explanation succeeds rationally, it does not always mean that
the conflict has overcome actually. The conflict is inevitable in so far as individual relates as
individual to genus. However, he also insists that this conflict rather brings about a chance to
realize the appropriate relation.

The way of it is as follows. As the conflict against species is getting deeper, individual feels
its own inability. If the conflict reaches to its maximum level and this feeling moves toward the
self-denying, it enables to receive the relation in another form. In the new relation, species and
individual do not exist separately but are founded by ‘a whole’. A whole is called ‘absolute
nothingness’ (zettai mu), which is borrowed from Nishida. It is not something empty in the
meaning of western philosophy but the subject of moving force. In the light of the understanding
of absolute nothingness, the relation of species and individual is explained as the movement of
it. The movement has dialectic features which achieve to unification through negation. This
dialectic movement functions also in the relation between species and genus, genus and
individual. Totally, in the logic of species, individual develops genus dialectic by mediation of
species.

The limit of rational thought and the conversion to Metanoetic. Logic of species explains
dialectic ontology in the actual world. While individual accepts the force of nation as a logic of
its own being, nation consists of individual who cannot be abstracted in it. Both being were
supposed to be united like this. Nevertheless, the logic was used as a theory which subordi-
nated people to the imperial nation. In face of this fact, Tanabe concluded that the reason why
the logic was failed was to deal with negativity not in action but logic.

After the war, his concern was focused on overcoming a failure of the rational thinking
through accepting its ineffectiveness. He dealt with this theme in a book, ‘Philosophy as
Metanoetic* (Zangedo tositeno Tetsugaku). Metanoesis (zange) is an action of self-surrender.
Tanabe emphasize an unavoidable fact that the rational thinking reach to antinomie between
thought and actuality. However, no sooner one has a experience of this antinomie deeply and
surrenders its own self, he is revived by mediation of absolute nothingness. The power of
absolute nothingness is called Other-power (tariki). It is a sort of religious power which Tanabe
borrowed from Shinrann, the founder of Pure Land Buddism (Jodo Shinsyu).

Individual can do self-surrender with encouragement by Other-power. This action makes
his conscious turn to absolute nothingness and realize that he exists on the base of it. On the
other hand, absolute nothingness is comprehended as the subject of movement again. It
appears into the actual world as self-denying, that is, with a concrete form. In this sense, this
action is regarded as negative. The complementary relation, in which absolute nothingness and
individual exist like this, is called ‘absolute dialectic’. Although the logic of this dialectic is not
understood by rational thinking, self-surrender plays an important part to accept it as something
absurd. Tanabe improved the logic of species religiously like this.

Attractive point of Kierkegaard thought for Tanabe. ‘Philosophy as Metanoetic' showed
human being who exists in the irrational actual world. Tanabe analysed such construction with
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referring to Buddism, especially the thought of Shinran. He also found out similar features in
Christianity, especially in Kierkegaard's thought. He published ‘Existence, Love and Practice’, in
which he discussed it, after ‘Philosophy as Metanoetic’.

The concept which Tanabe mainly focuses on in this book is ‘existence’. He appreciates
Kierkegaard’s comprehension of it in following three points.

The first is that existence is defined from the aspect of actuality. The rational thought treats
human being in ideal aspect. It consideres especially what the idea of human being is. The
actual problems, for example, conflict, paradox, negation and so on, which result from actual
practices, are not treated enough by it. Existence is actual being who is the subject of practice.

The second is that existence is understood not general but individual being. This individual
being is called ‘the single individual' in Kierkegaard's thought. This individuality means not
numerical but qualitative characteristics of ‘single’. Existence has such individuality which is
abstracted or disappears in the rational thought.

The third is that existence means the self. The self as individual being faces the important
decision whether to accept the relation to absolute being. The right decision makes him who he
is. Kierkegaard represents it as ‘ether-or. The self also is defined as the subject of this
decision.

According to the above analyses, Tanabe understands existence as the single individual
who is aware of and decides the ones own self in the actual action. Kierkegaard insists that the
relation between absolute being, that is, God and existence can come true only through
admitting one’s own sin. This denying of the self does not mean disappearance of the self but
provides the new relation to absolute being for him. Existence can find the new self again in this
relation. Tanabe regards this existence as the subject of self-surrender in his ‘Metanoetic’.

This similarity of both thoughts can be pointed out from the standpoint of absurdity as
follows. Again, Tanabe’s main theme after the war was to explain human being who confronts
irrational actuality. He tried to construct the new thought which enable to overcome such
condition. This was the reason why he become interested in Kierkegaard.

Kierkegaard explains that the relation between God and existence comes true by God's
works or God'’s love and not only by the action of existence. Hence, the process cannot be
understood rationally. Although this relation is irrational in this meaning, he considers the true
relation as absurd originally. That is, he interprets the irrationality as absurdity positively and
regards this feature as Merkmal of existence.

Tanabe appreciates also such Kierkegaard's attitude to irrationality. He defines that the
process of the relation to absolute nothingness is irrational. For him, this irrationality should not
be resolve rationally but be accepted as absurdity. In this point, we can see the similarity and
effectivity between both thoughts.

Criticism for Kierkegaard by Tanabe. In addition to the individual inner problem, Tanabe
kept the other concern. It was the social, ethical one. As we have seen in logic of species, while
discussing philosophical theory, he always had social consern in mind. Although the apprecia-
tion of existence, he criticized Kierkegaard’s thought from this standpoint. He insisted that the
mention of society and history is lack in it. In other words, Kierkegaard is interested only in the
individual self less in the contemporary people.

Certainly, Kierkegaard's dialectic is mainly intended to explain the religious relation and
seems not to return to the ethical, social relations. However, we are required to pay attention to
his criticize, because one of the purpose of Kierkegaard's thought is to introduce christianity in
the christian society. In this purpose, it should have some kind of concern for other contempo-
rary people. In my opinion, Tanabe’s criticism to Kierkegaard come from not lack of the concern
for social matter but disagreement on Kierkegaard's concern for it. The feature of Tanabe’s
understanding of Kierkegaard is found in this point.
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The feature of Tanabe’s understanding of Kierkegaard. Tanabe accepted the concept of
‘absurdity’ from Kierkegaard’s thought as the way of relating to absolute being. However, there
is not a remarkable but important difference between both thoughts. It is understanding of
absolute being, which make existence be conscious of this absurdity. Whereas the conscious-
ness of it occurs to existence in front of absolute being (God) in Kierkegaard's thought,
according to Tanabe, existence is conscious of it in the actual world, where absolute being
(absolute nothingness) moves. As mentioned above, absolute nothingness is a hole as the
power. Because of not having form originally, it is not understood rationally. It does not force
existence self-denying directly but stimulates it. Therefore, Tanabe focuses on the shame of
one’s own inability (the self-surrender), rather than the contradiction of the relation to absolute
being. He especially shares the former in Kierkegaard's concerns.

It is considered that this difference of the concern influences the Tanabe’s understanding
of Kierkegaard. As is well known, Kierkegaard insists on absolute difference or contradiction
between absolute being and existence. Nevertheless, existence can exist only in this relation.
Such oneness of the relation brings about absurdity. On the other hand, absolute nothingness
is the power, which makes every being exist, in Tanabe’s absolute dialectic. Because it is
nothing, absurdity mean inability of rational thinking about it. Hence, the relation between
absolute nothing and existence cannot be defined as the only one. In other words, it enables to
choose better relations in which absurdity can be overcome. Tanabe actually insisted a unity of
Christianity, Marxism and Buddism after researching of their strengths and limits. Of course,
Kierkegaard should reject the relations other than Christianity. Did Tanabe grasp severity
enough derived from the oneness of the absurd relation?

In addition to his individual concern, the reason why Tanabe accepted Kierkegaard's
thought in that way can be found in historical circumstance of Japanese philosophy. There was
a mainstream aiming at fusion of eastern and western thought at the beginning of it. In
particular, while based on absolute nothing Nishida agued, the Kyoto school constructed
original theories assimilating western philosophies arbitrarily. Although such a way may be
evaluated as eclectic in one view, it was their strategy at that time. Tanabe also constructed his
thought under this circumstance.

Thus, the difference of the interpretation of absolute being affect Tanabe’s understanding
of Kierkegaard. That is why we need to pay attention in reading it.

Conclusion. Existence encounters many irrational happenings in the actual world. More-
over, he cannot avoid them as far as being as existence. Therefore, it cannot be overcome
rationally but should be accepted as absurdity. This understanding of existence is shared by
Kierkegaard and Tanabe.

The concepts of Kierkegaard's though are discussed carefully in Japan which
culture is not based on Christianity. Of course, such a cultural gap does not at all negate
Kierkegaard’s thought. Rather, the importance in modern Japan increases more and more. A
mighty rationalism spreads in our society, for example, systemizing of social structures and
advancement of science technologies. On the other hand, this rationality makes many problems
by subordinating existence to it. This condition makes us conscious of irrationality of this world.
Kierkegaard’s and Tanabe’s understandings of absurdity must give us suggestive hints to this
problems.
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